In 1884 the former British consul to Haiti, Spenser St. John, published Hayti; or, The Black Republic. This book purported to be an expose of the near omnipotent presence of "Vaudoux," or Vodou, in Haiti.
In examining the reception of Hayti across the Atlantic World, I show how its ideas "travelled," to be deployed in radically different contexts. St. John's thesis on Haiti was deployed to justify British imperialism in Africa and the lack of enfranchisement in the Caribbean. It was also used to promote fictions that, in a feedback loop, altered St. John's thesis to suit different readerships. These audiences not only interpreted and deployed St. John's ideas about Haiti, they also influenced the second edition of Hayti; or, The Black Republic (1889). Tracking the "travel" of St. John's text thus reveals the broader and multiple networks to which the author belonged and in which his ideas about Haiti were circulated, interpreted, and reinterpreted across the Atlantic, particularly in Britain towards the end of the nineteenth century. The strategies of denigration in Hayti did not exist in isolation: they were related to an Atlantic network of readers and writers.
In his 1984 essay on travelling theory, Edward Said wrote that, "like people and schools of criticism, ideas and theories travel-from person to person, from situation to situation, from one period to another." 8 In this travelling, Said continues, the power of the idea weakens-or is "diluted," to use Charles Forsdick's (2001) term-as it is divorced from the original historical and political context in which it was conceived. 9 Yet, on revisiting the question a decade later, Said found that an idea could strengthen depending on the context to which it travels. In fact the ideas in Hayti travelled to various contexts, as diverse sets of readers deployed and redeployed its thesis, which was strengthened or diluted according to the context in which it was deployed. St. John's book (like any other) travelled along the path of Robert Darnton's "communication circuit," which "runs from the author to the publisher . . . the printer, the shipper, the bookseller and the reader. The reader completes the circuit because he influences the author both before and after the act of composition. Authors are readers themselves." 10 St. John's treatise on Haiti was conditioned by the context in which he conceived it. An analysis of the book's paratext reveals that he initially framed his work in a conversation over the expansion of British imperialism in Africa. This article begins by assessing St. John's method of referencing Africanists and fellow anthropologists. It then traces how Hayti; or, The Black Republic travelled by first examining the reception of the book by various reading publics, and then analysing how it was deployed in arguments over colonial governance in the Caribbean. The interpretations of his work were strategically folded back into the second edition, indicating the broader network involved in formulating late Victorian attitudes toward Haiti. Finally, it analyzes the more subtle but significant reception of 14 Note that St. John privileged the accounts of "African people" by anthropologists over Haitian sources, despite his claim that "everything I have related has been founded on evidence collected in Hayti, from Haytian official documents, from trustworthy officers of the Haytian Government, my foreign colleagues, and from respectable residents-principally, however, from Haytian sources."
15 But he drew on these sources only to undermine them. At the end of his introduction, just five pages after he extolled the value of local material, he derided the worth of an article written by an official who (he asserted) was connected with Vodou. Indeed, he elaborated in the accompanying footnote, "ever since the reign of [Emperor] Soulouque, professional authors have been paid by the Haytian Government to spread rose-tinted accounts of the civilisation and progress of Hayti." 16 St. John as reader-turn-writer policed the information that he incorporated into his work, to frame it within European discourses over colonial policy on Africa.
In describing Haiti, St. John could control which sources were mobilised, as well as their relative emphases, because of his privileged position as traveller. As James Clifford asserts, the traveller that wrote for a European audience regulated the "outside" for those on the "inside." 17 The traveller could manipulate the information about a place that was passed on to their readers, defining that place for the readership. With his supposed "scientific" approach, St. John qualified himself as uniquely placed to espouse "truths" about Haiti. Once he established his authority, little first-hand evidence was necessary to validate to his readership his portrayal of Haiti as decadent and cannibalistic.
Such a claim to "truth" necessarily appealed to his network of fellow "scientists" and colonial administrators, but it also boosted sales of Hayti to an international audience of informed readers. As it did so, St. John's ideas about Haiti were received and interpreted in various contexts. Instrumental in disseminating Hayti across the Atlantic World was Smith, Elder & Co., a very successful publishing house with a shrewdly chosen list. As Bill Bell writes, "The list of names coming to be associated with the firm in these years-Arnold, Trollope, Thackeray, Gaskell, Charles Reade, Wilkie Collins, the Brontës, the Brownings-reads like a who's who of Victorian literature."
18 George Smith expanded the business, and his in-house reader was James Payn, who was less interested in literary value than sales. Smith said of him that "literature was his business, exactly as shares are the business of the stockbroker and teas and sugars the business of the merchant." 19 Smith, Elder ran adverts in the Times twice for the first edition, once more for the second edition, and twice more in ensuing years in the run-up to Christmas.
20 They secured as well a lengthy review in the Pall Mall Gazette, also published by Smith, Elder.
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Hayti had some success, both nationally and internationally, selling out its first edition of 1,250.
22 A further 1,000 copies of a second edition (1889) were printed. 23 The relatively large print run for the second edition could suggest an optimism on behalf of the publishers in response to the reception of the first, 24 though these sales were around average compared to other nonfiction works published by the firm.
In New York, Scribner & Welford imported the book into the American market. In 1886 a French translation was commissioned, and 1,800 copies were shipped across the Channel, with some finding their way to Haiti.
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Despite France's colonial history, there seem to have been few French publications on Haiti at this time. 26 In the avant-propos to the French edition, the editor echoed St. John's treatise on Haiti's decadence but framed it in a French nationalist interest: "Our neighbours across the channel do not judge matters of politics, colonisation and religion in essentially the same way as us. . . . We do not believe . . . that this reasoning is sufficient not to submit to the French public a work that depicts the sad state in which our former colony, once opulent and prosperous, finds itself so reduced."
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As it travelled across national boundaries, Hayti was inevitably received in different ways. As the French editor suggests, the book offered the French reading public an opportunity to understand the unhappy results of an absence of French rule in its former colony and to indulge in imperial nostalgia. Although biographies of Toussaint Louverture were common in France in this period, there were very few books on broader Haitian history, and even works that did deal with Louverture seem to have done so with some reluctance. As one French author put it, the capture of Louverture by French forces "will remain in certain respects, for us French people, a painful time."
28 Indeed, the lack of French publications on Haiti may reflect an unwillingness to engage with a painful memory of colonial "failure," whereas French readers of St. John's book might feel reassured that the Haitians were really worse off without French rule.
In Britain, the work received an overwhelmingly positive response from the press. What impressed reviewers most were St. John's credentials. The Graphic, a commercial rival of the Illustrated London News, wrote that the "author was for a long period her Majesty's Minister Resident and Consul General in Hayti, and had unusually good opportunities for observation."
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John Bull, a paper with the motto "for God, the King and the People," concurred, commenting that St. John "is well qualified by a personal experience of over twenty years to form an opinion as to the deterioration of the country in which he treats." 30 St. John had cited scientists to reinforce his own authority, and these reviews responded as he had hoped. They were invariably interested in what he had to say about Vodou and cannibalism.
31 As John Bull put it: "His most striking chapter is that which treats of Vaudoux worship and cannibalism, and though he claims to have painted this branch of his subject in its least sombre colours . . . there is certainly enough in it to make the hair of the ordinary stay-at-home reader stand on end."
32 The "scientific" citations mobilised by St. John allowed him to present the more sensationalist elements of Hayti as "truthful." Though he did not observe any act of cannibalism (despite his "unusually good opportunities"), his authority translated to an American context. An interview with St. John in the Bismarck Daily Tribune asked just one question: "Does Voudousim prevail in Hayti now?" His response was characteristically authoritative: "Yes. . . . I knew of a man who sacrificed his own niece, and ate soup made from her head and bones."
33 Even in North Dakota, the idea of an observably decadent Haiti was consolidated as "truth."
St. John's new-found authority on Haiti enabled certain readers of Hayti, such as historian J.A. Froude, to deploy his work as evidence in the debate over the capacity of the Caribbean population for self-governance. This dispute was particularly relevant as in the same year that Hayti was pub-lished, the franchise was extended in the "British" Caribbean to include a small proportion of the black population. Matthew J. Smith notes that "the Crown was extremely careful to avoid widening the franchise to a large number, whom they still regarded as incapable of governance," and only 1.3 percent of the population could now vote.
34 This was a contentious move as it hinted at a threat to British colonial rule. After touring the Caribbean, with a copy of St. John in hand, Froude published the highly influential work The English in the West Indies (1888). 35 Arguing that the Caribbean population was not capable of ruling itself, Froude presented a stark choice between "English administration pure and simple . . . or a falling eventually into a state like that of Hayti, where they eat babies, and no white man can own a yard of land."
36 For Froude, St. John's Haitian history showed conclusively that any transference of power in the Caribbean to the black population resulted in decadence and decay.
Froude visited Haiti for only a number of hours during his tour and, despite searching for it, found no evidence of cannibalism. He therefore deferred entirely to St John's account: "I could not expect that I on a flying visit could see deeper into the truth than Sir Spenser St John had seen." ), an intellectually thorough work that opens with a discourse on the theory of anthropology, Firmin drew on Haiti as an example of the inherent similarity between "races."
45 As Camisha Russell paraphrases Firmin's argument, "had there been, historically, equality of circumstances, there would be equality of the races." 46 After highlighting an example of European cannibalism to demonstrate that it was not unique to Haiti, Firmin, in a footnote and his only reference to St. John, wrote "We wonder whether Spencer Saint-John [sic], an Englishman through and through, really thought about it before casting stones at those he labels inferior by highlighting the occasional, indeed rare, case of cannibalism they [Haitians] can be faulted with." 47 Both Firmin's admission that cannibalism had indeed taken place as well as his limited engagement with St. John can be seen as strategic moves. Firmin, who had travelled to France from Haiti as a diplomat and joined the Société d'Anthropologie de Paris, sought the support of readers both in France and Haiti. In Haiti, acts of cannibalism that were perceived to be tied to Vodou had been challenged by the country's elite, under the pressure of foreign powers. This group, which extolled economic liberalism and notions of "progress," championed the memory of the war hero Toussaint Louverture, to whom Firmin dedicated the book. Firmin thus seems to have cast the problem of cannibalism less as a Haitian phenomenon, but as a universal and rare act related to particular historical and social conditions. In appealing to a French audience, Firmin questioned St. John's character by highlighting his nationality. Both St. John and Firmin wrote on Haiti, taking up adversarial stances on, for instance, the perceived condition of its progress and civilisation. Firmin emphasized the opposing national contexts between his readership and St. John, and could therefore discredit St John as representing an alternative view to that of his readers.
For his part, St. John did not engage with Firmin's work whatsoever as he redrafted Hayti. In his second edition, St. John continued his method of incorporating certain scholars and policing Haitian source material. In particular, he responded to Froude's work and the reviews in the press, realigning his thesis in the process.
In the rewritten introduction to the second edition, St. John endorsed Froude's thesis in The English in the West Indies: "I can but join with [Froude] in protesting against according popular governments to those colonies. I know what the black man is, and I have no hesitation in declaring that he is incapable of the art of government."
48 According to St. John, Froude was "an impartial observer" who had noted the existence of "serpent worship, and the child sacrifice, and the cannibalism. . . . There is no room to doubt it." 49 Froude actually provided no evidence of these horrors: nevertheless, he and St. John circularly cited each other.
In this project of consolidating his misconceptions of Haiti, St. John was joined by the general reading public. For instance, one report in 1886, involving two women accused of eating a human, was published as "an important corroboration of the statements contained in Sir Spenser St. John's 'Hayti or the Black Republic.'" 50 St. John acknowledged the admiration of his readers for his stories about Vodou and cannibalism, writing that because they "excited considerable attention in Europe and the United States . . . I decided again to look into the question with the greatest care." 51 He added an extra chapter, "Cannibalism," which included stories that had appeared in the British press since the first edition. Such narratives were picked out of sensationalist media and incorporated into St. John's pseudoscientific work. They were, in this sense, transgeneric.
St. John's ideas about Haitian decadence had been enhanced rather than contested in their initial reception. Therefore, as he redrafted the second edition, he increasingly emphasised that Haiti was on a regressive path due to Vodou. This notion did not end with St. John's second edition. Indeed, Hayti; or, The Black Republic would influence works of fiction of different genres in the forms of romance and boys' adventures.
In Culture and Imperialism, Edward Said postulated that throughout nineteenth-century Britain, "we find allusions to the facts of empire, but perhaps nowhere with more regularity and frequency than in the British novel."
52 He went on to remark that the representations of overseas territories in these literary works were often simplifications and distillations that were much less messy than the reality they portrayed.
53 Writers of fiction often consulted travel narratives for information on faraway places. (That may explain why fiction and travel narratives historically emerged together.) Spenser St. John's simplified notion of Haiti was absorbed into at least two works of fiction, the adventure novel Mahme Nousie (1891) by Manville Fenn, as well as the romance novel A Daughter of the Tropics (1887) by Florence Marryat. Without making explicit references to St. John, as Froude and the press had done, these fictions drew on ideas from Hayti in ways that were not necessarily obvious to their readers.
In Fenn's novel (aimed at boys) the threats posed by cannibalism and the Haitian population to their European adversaries are overcome by the "heroes" at the center of the novel. In Marryat's romance, with its more mature female audience, Vodou and cannibalism symbolise a warning of policing certain imperial and domestic borders. Although these novels did not reference St. John explicitly, his influence is apparent all the same. In particular, Fenn mimics the plot structure and details of specific stories in St John's work. In the first volume of Mahme Nousie, a young Haitian woman, Nousie, loses her French husband during a revolution and, in accordance with his dying wish, sends their child, Aube, to a French nunnery for an education. She returns to Haiti a genteel lady and feels repulsed by both Haiti and her mother. The volume ends with Aube's inexplicable death. This storyline is almost an exact replica of one found in Hayti; or, The Black Republic. St. John writes:
Many families who have accumulated a certain amount of wealth by retail trade are desirous of having their children well educated, and therefore send them to France. A Haïtienne of this description placed her daughter at the convent of the Sacré Coer [sic] in Paris. After seven years' residence there, she passed a few months with a French family, and saw a little society in the capital. She then returned to Port-au-Prince, was received at the wharf by a rather coarse-looking fat woman, whom her affectionate heart told her was her mother, and accompanied her home. Here she found a shop near the market-place, where her mother sold salt pork and rum by retail; the place was full of black men and women of the labouring class, who were, as usual, using the coarsest language, and who pressed round to greet her as an old acquaintance . . . . What a contrast to the severe simplicity of the convent, the kindness of the nuns, the perfect propriety! and added to this the recollection of society she had seen in Paris! . . . She was but a tender plant and could not stand this rude trial, and sickened and died within the first two months . . . . No wonder, under these circumstances, that every educated Haytian girl desires to marry a foreigner and quit the country.
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Not only does the novel appropriate almost exactly this narrative, it also imports several shorter anecdotes specifically concerning Vodou. At the opening of the second volume of Mahme Nousie, it turns out that Aube is not dead, like the woman at the center of St. John's tale, but has been poisoned and is due to be sacrificed at a ceremony. The hero in the book, Paul, and his friend "blacken their faces," infiltrate the ceremony along with Aube's mother, Nousie, rescue Aube, and escape back to England for Aube and Paul to be married. The story of accessing, witnessing, and then escaping from a Vodou ceremony closely resembles the three accounts detailed in Hayti. In each of these, a local person and a "Western" observer plot an escape-one from Haiti, two from the ceremony. In the latter two versions, the observers blacken their faces and are forced out of the meeting upon objecting to a child-sacrifice.
Drawing on his personal library that eventually numbered more than 25,000 volumes, Fenn "often effectively embodied studies of natural history and geography," 55 translating stories that were considered "factual" (such as St. John's) into "fiction." That Fenn did not glean the stories of Aube's removal to France or the Vodou ceremonies from other sources is evidenced by the distinct lack of publications on Haiti in this period. Apart from Froude's work, a travel narrative on Haiti had not been published in Britain since Mark Bird's The Republic of Hayti, and Its Struggles (1869)
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-and neither Bird nor Froude had included the stories of Aube or the intrusion into rituals that are found in Mahme Nousie.
Florence Marryat's A Daughter of the Tropics is a romance novel in which Lola, a Haitian housekeeper, attempts to court her employer, Kerrison. As he rejects her advances and turns to another love interest, Lola resorts to Vodou and tries to poison her rival, accidentally killing Kerrison before taking her own life in despair. The supposed relationship between Vodou and poisoning is explored in Hayti; or, The Black Republic, indicating the source of Marryat's inspiration for the topic. Moreover, the most compelling evidence that Marryat read and deployed aspects of St. John's work is her description of Lola's mother and grandmother. Marryat names Lola's mother Claircine de Pellé. Claircine was the victim of alleged cannibalism that became known in the "West" through the Bizoton trial in which eight people were found guilty and executed. Congo Pellé, her maternal uncle, was the supposed leader in the plot. The trial had taken place some twenty years earlier, in 1864, and was greeted with some interest in the British press. A report in Reynolds's Newspaper named both Claircine and Congo Pellé when detailing the supposed cannibalism. 57 Yet it was not broadly covered by the British media. Instead, as J. Michael Dash and Kate Ramsey claim, the trial was made famous by an account in Hayti some twenty years later. 58 Ramsey highlights the inconsistencies in the stories surrounding the trial. 59 For example, St. John believed that the confessions of the defendants had been given after being "cruelly beaten." 60 The guilt of the defendants may, then, seem doubtful to historians, but St. John never questions their culpability.
Marryat embellishes the association between the acts of ritual cannibalism supposedly committed by Lola's family by detailing the grandmother's past involvement in ritual sacrifice: Lola's mother tells her that her grandmother "has seen live victims immolated on their altars," to which Lola responds, "And eaten them too, I daresay." It is Lola's grandmother, a "maman loi," or "Vodou priestess," who provides Lola with poison and prophecies that she uses to remove her rivals and court Kerrison for herself.
The threats of Vodou detailed by St. John and expressed through Lola's acts of violence are deployed by Marryat to emphasise the importance of guarding the domestic space. As Lola moves into Kerrison's home, she brings with her the "tropical" threats outlined in Hayti; or, The Black Republic. Marryat construes Haiti as a direct threat to middle-class homes in Britain based on a reading of St. John's thesis. Whereas Marryat's work contains lessons for those interested in the relation of the domestic to empire, Mahme Nousie mobilised St. John's narrative of decadence to teach boys of their role in empire. As the ship's captain tells Aube's "hero," Paul, "Hayti is not the place for ordinary civilised people, especially when we consider they have freed themselves from the white rule, set up one of their own, and, in spite of their conceit and contempt for the white race, are going back fast into a state of savage barbarism." 61 The threat and barbarity of Haiti is domesticated as Aube is rescued by the hero Paul, rather than ceremonially sacrificed.
John MacKenzie, J.S. Bratton, and Kelly Boyd have all argued that such adventure stories espoused the virtues of duty, personal responsibility and patriotism. 62 Bratton has paid particular attention to the didactic role of these fictions. Their simplified and yet preferential versions of empire and its various forms of violence, Bratton asserts, worked in tandem with public schools in a process of "indoctrination." 63 What is more, Boyd argues, these stories spanned out to include a much broader audience than those who sat in the public school classroom, to include middle-class readers. 64 The typical hero of these stories was upper class, athletic, arrogant and chivalrous. He travelled the world in search of adventure, sometimes as a functionary of the imperial state, at other times as an independent pursuer of profit. Most heroes were young men, between the ages of 15 and 30. Often they were bereft of family or at least geographically removed. None were married but sweethearts were seldom far away. As exemplars of manliness they were superb.
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The threats of cannibalism, child sacrifice, and decadence, detailed in Hayti, are consolidated in the genre of boys' adventure stories as a threat that can be defeated through manliness. The novels by Fenn and Marryat demonstrate that St. John's threatening image of Haiti could be sensationalised and could reach audiences without their necessarily being aware of its origin.
In traversing genres, Hayti; or, The Black Republic reached a widener readership. Mahme Nousie was well advertised, particularly in the Morning Post and the Standard, both distinguished for their detailed foreign news.
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It was well received, with reviews generally agreeing that the scene and plot of the story, rather than its character development or its prose, were its best features. Specifically, "the most impressive of these [scenes] ," wrote the Daily News, "is the description of a Vaudou meeting . . . the appearance of the huge serpent, the drink and madness of the dark folk, the pale woman drugged for the sacrifice, make up a haunting scene."
67 Once again, the press used Vodou as a strategy of denigration following St. John's publication.
Although I cannot find the print runs or the publisher's ledgers for Mahme Nousie, such reviews are an indication of its impact. This is further confirmed by notices advertising Fenn's later works, in which Mahme Nousie is used to parse the reputation, recognisability, and brand name of the author. 68 The readership of Mahme Nousie was expanded as its first volume ran as a serial in the Bristol Mercury and Daily Post under the title "A Golden Dream." It was advertised thus: "'A Golden Dream' opens in the lovely volcanic island of Hayti, with its gorgeous natural scenery and its strange mingling of races and interests. The romance which has evolved is, like its locations, brilliant and unusual." 69 The Bristol Mercury had a particular interest in publishing Mahme Nousie as it served a city with an economy closely tied to the fate of empire. In particular, its port was built on Atlantic trade, as was its ensuing industrialisation. The story of a waning Haitian society, it seems, was of particular interest to those keen on teaching their children of the potential threats to empire that must be challenged. A Daughter of the Tropics was also serialized in the Cheshire Observer. 70 This county was geographically situated between two cities, Liverpool and Manchester, which were intimately tied to imperial trade. 71 The port of Liverpool in particular served as an entrepôt of empire at the end of the nineteenth century, with many of its MPs supporting privileges for imperial trade. 72 Moreover, Liverpool was a focal point for immigration. The Cheshire Observer may well have been aware of an anxiety on behalf of the local population over the policing of this border and the potential of immigrants to enter the domestic space.
In documenting how St. John's thesis travelled I have shown that ideas about Haiti, and in particular about Vodou and Haitian decadence, were part of an Atlantic-wide communication circuit. Through referencing and citation, the ideas in Hayti; or, The Black Republic were deployed to inform multiple debates over colonial control. But more than this, evidence of St. John's influence surfaced in fictions in less obvious ways, suggesting a more implicit and diffuse conversation between St. John and his readers. In these conversations, Haiti was crystallised in its significance of decadence.
St. John conceived of his book in specific discursive contexts, relating it to British relations in Africa and then in the Caribbean. As these contexts fell away, his book came to be seen as outdated, but his ideas remained influential. In 1900 the journalist and cricketer Hesketh Vernon Prichard, sent by the Daily Express, paid another trip to Haiti with the design of resolving this question. His book detailed the strategies of denigration outlined by St. John: Vodou, cannibalism, and improper government. St. John's thesis travelled beyond the initial discursive context in which it was conceived, even though Prichard considered it "some years old." 73 
